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I.

METHODOLOGY

The purpose of this survey is to
determine whether people from
Muslim backgrounds experience
persecution for converting to
Christianity in France and in Europe.
Persecution is defined by the Rome
Statute of the International Criminal
Court as: “the intentional and severe
deprivation of fundamental rights
contrary to international law by reason
of the identity of the group or
collectivity.”[i]

The ECLJ investigated and met with
leaders
of
the
six
main
French
associations, as well as one Belgian, two
English and one Austrian association
involved in evangelizing Muslims and
supporting converts, and conducted more
than twenty open interviews with
converts, or ex-muslims.[ii]

Through
these
interviews
and
considering the decades of experience
of some association leaders, which allow
for the cross-referencing of hundreds of
cases and individual experiences, the
ECLJ has produced a video report as
well as this report summarizing the
personal experiences of persecution
suffered today in France and in Europe
by several thousand people born in the
Muslim religion and later left, some of
whom joined Christianity.
On the basis of these interviews, the
ECLJ
assessed
the
violations
of
fundamental rights suffered by these
converts.
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II.
ESTIMATION OF THE NUMBER OF CONVERTS
FROM ISLAM TO CHRISTIANITY IN FRANCE

This situation would concern between
4,000 and 30,000 people in France.
According to the official figures of the
French Bishops' Conference[iii] about 300
people of Muslim origin receive the
baptism in the Catholic Church every year.
The figures for all the Protestant
communities are not known,[iv] but
considering
the
dynamism
of
the
evangelical community, this number
would be at least twice that of the
Catholics.
According to a 2007 estimate, which
seemed too high, 15,000 Muslims convert
to Christianity in France every
year:
10,000 to Catholicism and 5,000 to
Protestantism[v].
Taking into account the fact that these
conversions have been occurring at a
slightly increasing rate for several
decades, there would be at least 4,000
converts from Islam to Christianity in
France.
Moreover, a report by the Montaigne
Institute[vi] stated that 15% of people
born to at least one Muslim parent
consider themselves "non-Muslim." If we
consider that there are 4,9 million
Muslims in France according to a low
estimate,[vii] 15% represent 735,000
people.
According to all our witnesses, "many"
Christians
of
Islamic
origin
hide
themselves, or remain "invisible." They are
either absolutely discreet in their public
religious practice, or they never become
parishioners or members of a church.

Taking into account the
dynamism of the host
communities, and the fact that
the majority of those who leave
Islam turn to atheism or
agnosticism, one can
reasonably assume that 30,000
people converted to the
Christian faith. It is not possible
at this time to establish a more
precise figure, neither for
France nor for Europe. [viii]
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III.
RESULTS OF THE SURVEY ON THE
PERSECUTION OF CONVERTS

Today in France, it is at least
difficult and more generally
dangerous for a Muslim to
leave his religion. The
overwhelming majority of
people who leave Islam to join
Christianity experience family
and communitarian
persecution that varies greatly
in intensity, from contempt to
violence.

"It is not because we are in France that we
are safe from persecution, be it physical,
mental or psychological"
Saïd Oudjibou, Pastor and Founder of the Union
of North African Christians of France.

THE SOURCES OF PERSECUTION

Persecution is firstly intra-family (parents, spouse, siblings, cousins, etc.); it is then
communitarian. It takes place in real life but also on social networks where Islamists
are very present and active. Finally, persecution can be anonymous and materialize at
any time. Some Islamists carry out intimidation and intelligence campaigns to seek
out and repress converts. It may therefore happen that a convert is discovered and
threatened, assaulted, or even killed by an Islamist who they did not even know.
Persecution has no legal source in France because sharia law does not officially apply
there. Despite this, certain provisions of sharia law can be applied in practice if a local
Muslim community is sufficiently large and radicalized. Furthermore, if the convert's
parents are nationals of a North African or Middle Eastern country where Sharia law
applies, the convert may be deprived of their share of the inheritance. In Morocco, for
example, when the succession opens, it is enough for a family member to denounce
the heir son as no longer being Muslim for the latter to lose his share of the
inheritance. Some of our witnesses have renounced their inheritance or doubt that
they will receive it when the day comes. This is a loss of rights directly related to their
conversion.
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THE REASONS FOR PERSECUTION

Conversion, which implies apostasy (ridda), is condemned in the Koran,
and violently condemned in the hadiths, which justifies for many
Muslims a physical and moral persecution of converts. Within the
Muslim community, there is a debate about the value of the hadiths
and the interpretation of the Koran, but in fact, Muslims who violently
persecute converts rely on these texts to legitimize their actions.[ix]
All witnesses agreed that the communitarian aspect of the Muslim
religion is fundamental. The communitarian perception of Islam, of
the "Ummah" implies that any departure, any conversion to another
religion is necessarily a defection, a betrayal. It is inconceivable for
most Muslims that a person of North African origin, be not a Muslim.
Many Muslims on the road to conversion believe, for a time, that they
are the only ones in the Muslim community who are considering
conversion and wonder whether it is even possible to convert. There is
an identification between "Arab culture" and "Islam".
Some Muslims consider that conversion is a provocation because it is
not really necessary according to them. Several parents advised their
converted sons or daughters to remain officially Muslim and to believe
in Christianity secretly. Thus, while the child can change their internal
beliefs to accord with non-muslim convictions, the parents desire that
they externally keep up muslim appearances for the sake of their
safety.
The witnesses explain this by the fact that the strong
communitarianism is counterbalanced by a weak private respect for
the precepts of the Islamic religion. Within the Muslim community,
there seem to be basically only two imperatives that are essential to
this communitarian membership, namely, not eating pork and
observing Ramadan.
The other precepts, which are important and sometimes in principle
obligatory, are subject to a wider tolerance in their application. The
convert would therefore be a provocateur, since he could easily have
another religious belief while pretending to be a Muslim and
respecting at least the two imperatives. As such, the convert's parents
may also be persecuted if they tolerate their children's conversions,
since as educators they are deemed responsible for their "betrayal."
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ACTS OF PERSECUTION

Persecution can take the following forms, in order of severity and
frequency. They may or may not be successive, but almost all
converts suffer at least the first two:

Contempt and verbal aggression towards the convert when
announcing the conversion
Threats, acts of intimidation or harassment, in order to
persuade the convert to return to Islam, occurring within the
family, community, or on social networks
Rejection of the convert by his family
Expulsion or flight from the family home
Threats to the convert's physical integrity
Destruction of the convert's property, the ransacking of their
place of living, efforts to have them lose their jobs
For girls: sequestration until they return to Islam
Physical violence towards the convert, from spitting to
beating, to lynching in public, with or without a knife...
For girls: forced marriage, return to the family's country of
origin, rape
Murder and assassination

There is a gradation in the reaction.
The majority of Muslims generally
react with a sanction of "social
death" by applying the first three
acts of persecution. More rarely,
Islamists such as the Salafists or the
Muslim Brotherhood will seek to
"wash away" the scandal caused by
the convert and will apply more
radical persecution.
All of our witnesses have endured the
first three forms of persecution. Those
who do not suffer the following
persecutions are generally those who
organized themselves better to avoid
any risk.

For example, one father told us that
"everything is fine now". In reality, he
had moved far away from his
hometown, had cut off all contact
with his family for several years and
never spoke to his neighbours. In fact,
he found himself in a more liveable
situation, but at the cost of many
sacrifices for his social life while still
living in a certain fear: he only agreed
to testify on the condition that his
voice be modified. Another convert in
the Paris region, living in isolation,
even told us: “I am lucky to be on my
own.”
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"28 years later, I still have no contact with my family.
Even if there has been a lot of water under the
bridge... among Muslims, one does not leave the
circle."
Amaria, convert.

It is necessary to insist on
this point: apart from the
association leaders, no
witness wished to appear
with their face and their
real name in our report. We
almost systematically
changed the voice and
removed references to the
French cities where the
events took place. There is a
palpable fear when talking
to converts from Islam: they
all fear a violent reaction
from their family or
community.

This fear is accentuated by social
networks. During the interviews, we
were able to collect reliable information
that some radical Muslims put a price
on the contact information of converts.
This kind of call for denunciation keeps
converts heavily afraid. Not only does it
mean that they must keep a low profile,
even if they are already living away from
their families because anyone could
spot them and report them, but they
must distance themselves from social
networks, or at least be very careful.
Several witnesses have given up having
an account on social networks and
others refrain from sharing any word or
image that promotes Christianity. There
is genuine self-censorship.
According to many of the witnesses and
association leaders interviewed, a
significant proportion of converts are
subjected to acts of violence by their
brothers or cousins.

We have several direct testimonies of
beatings and injuries and attempted
break-ins if the convert retreats to their
room or apartment.
Generally, these acts of violence cause
the convert to leave their place of
residence. Whether they flee after the
first blow or leave the house after their
brother has ransacked their room,
witnesses say that this escape avoids
more serious violence.
In fact, some were even lynched in the
street. A former Salafist Muslim who
converted to Christianity confirmed the
existence of actual ambushes. Several
Muslims from the local community,
with or without family members, wait
for the convert in the street and beat
them, sometimes to death, usually with
their fists, iron bars or knives.
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Finally, Saïd Oudjibou (UNACF) and Father Paul-Élie Cheknoun (ACIMM) were able to
confirm that converts have been subjected to this type of lynching, with rape if it was
a girl, resulting in their death. These cases are rare, but the possibility of their
occurrence leads to the fear of the converts who say to themselves: "If someone close
to me starts to be violent, God knows where it will stop. I have to leave." Several young
converted women told us that they were convinced that there would be a violent
physical reaction from someone close to them if their conversion became known, and
that they would not take the risk of knowing if that person would go as far as to kill
them.

"He went as far as to chase her down to stab her."
A young girl about a converted friend being
chased by a family member armed with a knife.

PERSECUTION IS WORSE FOR YOUNG WOMEN
Persecution is more severe for women,
who are exposed to acts of persecution
at a consistently higher degree than
men. This additional violence against
women is justified by the "dishonour"
they would bring to the family by
denying the faith of their parents.
According to Saïd Oujibou (UNACF),
70% of converts are women. Him and
other witnesses said that the situation
of women in Islam is inferior to that of
men, which gives them more reasons to
want to leave Islam.

Some girls who reveal their conversion
to their parents may be threatened by
them with forced marriage to a "devout
Muslim"; confined as long as they do
not return to Islam; or sent back to their
country of origin if they are from North
Africa; all with the same goal: that they
return to the Muslim religion of their
parents. Men who convert do not face
these specific threats.

"There is an insult among Muslims: I would
have preferred you to be a prostitute rather
than a Christian."
Amaria, convert.
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THE PARTICULAR PROBLEM OF CONVERTED MIGRANTS
In the context of non-European immigration, some migrants are converts who
fled their Muslim countries because of persecution. They face a double problem.
On the one hand, they emigrate from Muslim countries with other people who
are predominantly Muslims. This poses additional difficulties in "migrant camps"
where overcrowding, waiting and lack of resources are already sufficient factors
to cause unrest.[x] On the other hand, two association leaders pointed out to us
that, when immigrants arrive in France, they speak French very poorly and need
Arab translators. However, Arab translators are very often Muslims and it is
therefore possible for them to hinder the presentation of a converted migrant's
file. It is impossible to estimate the number of cases, but it is a real concern for
migrant converts and those who work to welcome them.

One example illustrating such tensions, published in the French Newspaper Le Monde: "Christian
migrants allegedly thrown into the sea by Muslims off the coast of Italy - An investigation into this
unprecedented tragedy was opened by the public prosecutor's office in Palermo."

ATTACKS ON CHRISTIAN PROPERTY:
A COROLLARY OF THIS PERSECUTION

Damage to Christian sites has been occurring for many years in Europe, and the pace is
accelerating. According to the OSCE, in 2019 there were more than 500 legally recorded
attacks on Christian sites: Crucifixes, churches, host thefts, etc. France is the most affected
country (MARES 2020). While the motive for the attack on Christian symbols is not always
established with certainty, cases of damage motivated by Islamism and hatred and
rejection of Christianity are becoming significant. According to Csaba Szabó: “It is an
increasingly common public security challenge in Europe that Muslim immigrants
loot/damage Christian churches in the name of Islam”.[xi] Securing religious sites is an
essential corollary to the exercise of religious freedom. If the buildings are regularly
attacked, this is likely to intimidate the faithful, who would not be safe in places of
worship.
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The Observatory on Intolerance and Discrimination against Christians in Europe
regularly publishes reports on this subject. The 2019 report showed the numerous
attacks on Christian sites and people, often by Muslim radicals, which have taken
place not only in France but also in other countries in Europe.[xii]
These regular attacks and degradations contribute to the climate of anxiety that
affects converts and show that if some only attack objects, others are ready to go
further.

TV Report on an attack on worshippers during a short procession in Nanterre
(near Paris, France) on 8 December 2021 (CNews screen capture).

"Catholics increasingly threatened"
After a hundred meters, for our first stop, we started to be insulted by passersby: "this is not a cathedral... you are kuffars, miscreants... get out, you don't
belong here." The tension rose and the group that was surrounding us came into
contact: "Wallah on the Koran, I'll cut your throat."
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THE REACTION OF CONVERTS

Whether the convert be male or female,
the infringement of religious freedom is
evident in all cases: they are prevented
from freely practicing their faith.
All our witnesses were in the same
initial situation: living with extreme
discretion and in fear of being
discovered during their spiritual journey
towards Christianity. They are obliged,
out of fear, to hide their faith and reveal
their conversion to their loved ones only
after careful consideration.
For example, they cannot talk about
their new religious convictions in the
family; they generally do not keep any
Christian possessions in their parents'
house; and as long as they are not
independent, they are prevented from
going to church if they are likely to be
seen by someone they know.
This obligation, for all converts, to
exercise great caution and social
discretion about their conversion, leads
them to live a double life: pretending
to be Muslims with the community,
and living their Christian faith the rest
of the time when possible. Depending
on the personal situation, this double
life is more or less difficult and
burdensome; so much so that some
converts
are
monitored
by
psychologists. A young convert under 18
years of age was trembling when she
told us on the phone about her
situation, was on the lookout for the
slightest noise that might indicate that
someone was listening to her and said
that she was currently seeing a
psychologist because of the anguish
generated by her double life.

Converts also suffer from 'ethnic bias'.
This apriori assumption is widespread
among people of immigrant origin as
well as people of long-standing
European origin: an Arab person would
necessarily be a Muslim. Thus, Arabtype converts are presumed to be
Muslims. Therefore, Muslims, assuming
that an Arab-looking person is a
Muslim, will approach them with an
Islamic greeting, speak Arabic to them,
or assume that they are on Ramadan.
This is very problematic because it
actually forces the convert to reveal
themselfs or lie.
This has particularly hit Cheick Mkaitir,
a Mauritanian refugee who arrived in
France in 2019. He was sentenced to
death in his country for apostasy in
2014, following an article he published
in 2013 against Sharia law. Now living in
a large French city, he noted the strong
presence of the Muslim Brotherhood,
who create an actual parallel society.
He personally suffers from this cultural
and ethnic bias. He has been insulted
many times when Muslims approaching
him realised that he was not a Muslim
himself. He is now very cautious and
isolates himself because he has also
noticed that there is tattling among
Muslims when one of them knows that
a person is not a Muslim.
It becomes awkward, at work or at
school for many converts because of the
presence of other Muslims from whom
they try to hide their conversion.
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Ramadan time, drinks with colleagues, as well as work or school relationships and
interactions between men and women are all moments when the converts may be
caught not following the precepts of Islam and then suffer at least contempt from
other Muslims and sometimes more severe retaliation (harassment at work or
wrongful termination if the employer is Muslim).
Religious practice and the process of officially joining a church is severely
complicated for many converts. For example, some must travel dozens or even
hundreds of miles to be prepared for baptism.
Moving is often necessary for men and almost always necessary for women,
especially if their Christian faith is discovered in the parental home. According to
the young women we spoke with and to the paths that the association leaders
described to us, they cannot announce their conversion to their parents if they still
live at home. Some of them manage to find a job or training far from their parents,
allowing them to be freer, but it is not possible for all of them.
All the converted young women told us that they feared being or had been beaten
by at least one of their brothers, or by a member of their family or community.
Faced with this violence, running away is the only solution, but a dramatic one,
since these girls find themselves alone, without money, without work, without
housing and without family. It is very difficult to estimate the number of girls in this
situation, but considering the number of calls for help that the associations receive
every year, it concerns at least several dozen girls. A number to which must be
added those who manage to execute their runaway correctly.

IV.
WHAT ABOUT ELSEWHERE IN EUROPE?

Elsewhere in Europe, there are at least ten "ex-Muslim" associations and other
more or less confidential groups for ex-Muslims. Most of these associations or
groups support people who leave Islam to become, for the most part, atheists,
agnostics or indifferent and, more rarely, Christians.
The information we have been able to collect in several European countries
remains patchy at this stage. However, all the testimonies received from other
European countries are consistent with what we have seen, heard and observed
in France. Here are some of the testimonies and information we were able to
collect to date, from which we have subtracted much of what we have already
explained and detailed above.
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A word about Germany to begin with. Several witnesses or association leaders
assured us that Germany was certainly one of the most difficult countries for
converts and that we would have no trouble finding testimonies. In the end, we
were able to obtain very little information about Germany. There are associations
for ex-Muslims (inter alia, Zentralrat der Ex-Muslime, Zde) and elements of our
initial report for France were corroborated by German residents.
However, for all European countries, and particularly Germany, we found that
almost all the associations that deal with persecuted Christians on other
continents are little or not at all concerned with persecuted Christians in Europe.
It is certain that the situation for an ex-Muslim who becomes a Christian is much
more difficult in Pakistan or Nigeria. Yet, the situation is becoming really
worrying in Europe and awareness has to be raised in the world of associations
for the defense of newly-converted Christians.

BELGIUM: MEETING WITH THE PRESIDENT
OF THE "EX-MUSLIM" ASSOCIATION
The Belgian president of the "Ex-Muslim" association was not originally a Muslim but
converted to Islam in order to marry a Sudanese woman. After several years of moderate
practice of Islam, geopolitical events made him question Islam. It was the biographies of the
Prophet Muhammad and the historical books on the original development of Islam that
convinced him to leave Islam. As a result, he founded this association to support other
people who, like him, leave Islam.
All the members of the association are anonymous 'to avoid trouble' and most do not tell
their relatives that they have left Islam. The support meetings he organises are very
important so that ex-Muslims can 'vent', support each other and avoid feeling isolated. The
stories he has heard over the years from these people describe a reality essentially identical
to that in France: parents threatening their own apostate children with death; young
'apostates' being pushed out of their families, even by 'moderate Muslims'; the imperative to
do Ramadan so as not to be noticed; and finally, despite efforts, having to leave to escape
the pressure or threats. He told us of several examples of people being fired for criticising
Islam in the workplace in Belgium, either because the employer was himself a Muslim, or
because an employee's comments had upset Muslim colleagues and the employer wanted
to preserve social peace in the company.
The President of this association was struck by the lack of reaction of the Belgian authorities
to the persecution of ex-Muslims. Having obtained an appointment with a representative of
the Ministry of the Interior a few years ago, he was able to present a set of testimonies of the
threats and reprisals suffered by dozens of people over several years. The representative of
the Belgian Ministry of the Interior acknowledged the existence of a problem, but showed
no willingness to act in response. Finally, the President of the association was very
concerned that Belgian social services employ many Muslims and that this is a real issue for
the reception of "apostates" from Islam who, for example, have to flee their homes and may
face real discrimination.
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ENGLAND: HATUN TASH & NISSAR HUSSAIN

Hatun Tash and Nissar Hussain are two converts, both strongly engaged for the
rights of converts in England. They can legitimately confirm that the situation
there is very similar to France in all respects, especially in London, where the
Muslim community is very large, as both have been violently attacked in
public.
According to Hatun Tash, many converts find it difficult to deal with the social
pressure exerted on them by the Muslim community. She explained that more
than 60% of converts return to Islam within five years of their conversion,
especially during the major holidays of Christmas and Easter, when the feeling
of loneliness is very strong, or during Ramadan, when islamic social pressure is
at its peak.
She also raised the fact that if a convert turns to the police, this normally
triggers an investigation and ultimately more risks for the convert who often
find themselves in a situation where it is their word against that of their
persecutors. According to her, normal recourse is not necessarily the best
solution, or in any case, it cannot be the only solution to help converts.
Hatun Tash is extremely committed to evangelism, and, with DCCI, her
organisation, she visits London's famous Hyde Park’s Speaker Corner every
week, where she engages with people, trying to convince them of the merits of
Christianity. On 25 July 2021, she was violently stabbed by a man in response
to her criticism of Islam (see photo below). She survived her injuries and
continues her evangelistic work with determination despite the continuing
threats.
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Nissar Hussain is a British-born Pakistani man who converted to Christianity
and also paid a high price for it. On his way home one evening in November
2015, he was violently attacked by two men waiting in a car with baseball bats.
He suffered multiple fractures and still suffers from post-traumatic stress
disorders today. This was a culmination of persecutions that have been going
on for years with rejection, insults, spitting, etc.

According to him, this threat of death to anyone who wants to leave Islam
amounts to genocide. Where sharia law is applied, it is not possible for a
person to leave Islam and pursue a normal life. Thus, throughout history,
thousands of people have wished to leave Islam without being able to do so,
as the threat fell on those who dared to defy the ban. There is an intrinsic
oppression in Islam that has historically always sought to physically eliminate
anyone who leaves Islam.

AUSTRIA: THE EXAMPLE OF SABATINA JAMES

This woman of Pakistani origin, whose parents moved to
Austria, converted to Christianity in her teens. She was
threatened with forced marriage and had to flee her
parents' home after revealing her conversion. She is now
under police protection and has written a biography from
which the following information is taken.[xiii] The value of
her claims is particularly strong because following the
publication of her book, Sabatina James' parents sued her
for defamation. However, in January 2005, an Austrian
court ruled against the parents and declared the facts in
the book to be accurate.
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"My head was clearly telling me, 'Sabatina, your parents are already angry that
you don't want to marry Salman. How will they react if you renounce Islam? How
will you live without your family? I shuddered at the thought of losing them, and
I knew that if I turned to Jesus, all ties to my family would be cut." (p.179)
Her story shows that Sabatina James sought and succeeded in integrating the
Austrian society, while her parents continued to "live the Pakistani way" and
planned to have their daughter marry a Pakistani cousin. The girl was beaten by
her mother when she discovered her diary showing that she was dating an
Austrian boy.
The importance of the role of shelter homes was also noted. Ms. James
expressed great relief that there was a place to go to if things went wrong. In
fact, she took refuge there after being beaten again and threatened with forced
marriage. She said she met a Turkish woman in the same situation at the
shelter. The social services initially correctly assessed the risk for Ms. James and
agreed to keep her. However, when her parents offered to take Sabatina James
back to Pakistan, and social services encouraged her to accept the proposal.
She fell into a real trap and was enrolled in a Pakistani Koranic school to accept
her forced marriage to her cousin.
After agreeing to be engaged to her cousin, she was able to return to Austria.
She converted by reading a Bible given to her by a former classmate. She then
refused to marry her cousin and was expelled from her home by her mother.
She was again taken into emergency accommodation and testified that the revelation
of her conversion to Christianity made her father "blind with rage". This was the
beginning of constant persecution: harassment by telephone, at home, at work (she
lost her job because of incidents caused by her father), threats, repeated insults, death
threats if she did not renounce her Christian faith. "The honour of the family is more
important than my life or yours," her father told her.
Sabatina James filed a complaint with the police, but the parents denied it, so no
action was possible since it was her word against theirs. Her Christian friend who had
given her the Bible walked away from her to avoid taking any risks. Sabatina James
then left the town where she lived for another one, before even leaving the country for
Germany, for a place where... she knows no one.
She has since set up an association to help young girls who have been forced into
marriage or abused by their families and to prevent them from becoming victims of
honour crimes in Europe.[xiv]

"She went into my room, violently opened the wardrobe door and took
everything out. Then she came back, opened the front door, and threw
everything out into the hallway. In the end, she took an empty plastic
bag and threw it into the hallway too. "Go to hell. You are not our
daughter anymore. I don't want to see you anymore." With that, she
pushed me into the hallway and slammed the door in my face." (p.189)
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THE NETHERLANDS

According to an association in the Netherlands to whom we presented our
report concerning France, the situation in the Netherlands is quite similar
except that the concentration of Muslim communities in certain
neighbourhoods or cities is less than in France. Social pressure against converts
is therefore generally lower than in France. Verbal threats are also common, and
'honour killings' occur very occasionally, although they are not systematically
linked to a conversion or to an intimate relationship between a Muslim girl and
a Christian.
According to the association, there is also a kind of separation according to the
national origin of the Muslim community in the Netherlands. For example,
Muslims of Pakistani origin may repress a convert of Pakistani origin, but will be
more indifferent to the conversion of a Muslim of Moroccan origin. The
nationality of origin is thus a factor that can decrease or increase the risk of
persecution.
In this country, we can also cite a person who testifies publicly to this fact.
Faraidoun Fouad found the courage to speak publicly about his conversion from
Islam to Christianity. This street preacher does not escape the rule of reprisals.
He is regularly threatened, insulted and his property attacked (for example, the
windows of his car have been broken on many occasions).

V.
RESPONSES TO THIS PERSECUTION
The reception of these converts to support them psychologically and materially
is deficient and does not help them assert their rights. Only a few associations
are committed to showing such support and face limited means and
effectiveness.
According to converts and association leaders, to effectively support exMuslims, three main responses must be provided:

1. Immediate crisis management
2. Welcoming them into the Christian community
3. The State response to the violation of their rights and security
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1.THE IMMEDIATE MANAGEMENT OF CRISIS SITUATIONS

If a converted person or a person in
the process of conversion is
discovered or finds themselves in a
distressing situation, two necessary
responses must be reinforced:
- establishment
hotline;

of

a

dedicated

However, these associations have
limited resources, and help could
be provided both by the State and
by the churches. Let us remember
that, according to the apostolic
texts, the Church is the family of
converts and therefore its duty is to
welcome and support converts in
need.

- emergency relocation.
First, counselling assistance needs
to be provided to Muslims who are
thinking about changing their
religion or who would like to do so.
According
to
several
officials,
converts must be warned and
taught how to avoid unnecessary
risks associated with the practice
of their faith around the Muslim
community. For example, primarily
by not revealing their conversion
too early and anticipating negative
reactions. There is also a certain
amount of advice to be given to
guide and protect a muslim person
in religious questioning.
Initiatives
in
this
sense
are
developing and could be supported
by local churches.
Emergency rehousing is a serious
problem
faced
by
association
leaders:
following
the
announcement or discovery of
conversion, the convert is either
literally chased out of their home or
pushed to flee by violence or the
threat of violence.

Raising the awareness of public
assistance, departmental councils
and victim support associations
about the particular situation of
converts should enable them to be
properly taken care of, such as not
placing them in temporary living
situations with Muslims.
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2. RECEPTION IN CHRISTIAN COMMUNITIES
There is a great sadness and
incomprehension among converts
that they are not better welcomed by
the religious communities they join.
Whether
among
Catholics
or
Protestants, the quality of the
reception of a convert from Islam
varies according to whether the
pastor or priest is informed and
sensitiv
e to the situation of converts from
Muslim backgrounds.

These comments, attitudes and
reactions towards converts cause
great suffering. Many converts have
lost almost everything by choosing
Christianity: their family, their city,
sometimes their job or their university
studies. When they enter the Church,
they hope to find a new family and
for many of them, it is a cold shower.
Some are welcomed and find a real
family, but many others are not
welcomed.

We were told of priests who
reproached the convert with leaving
Islam, of priests who refused to
catechize Muslims who requested it,
and of pastors who asked someone
outside their church to take care for a
convert in distress. One person
testified to have written to the
bishopric of Paris about their desire to
enter the church but never received a
reply. More generally, converts claim
to find an unwelcoming community
of Christian faithful. Two examples
were given several times: converts are
almost never invited to share a meal
for a feast, and they are more seen as
"former
Muslims"
than
as
full
Christians.
There is also a noticeable tension
when a convert from Islam expresses
a critical discourse towards the
Muslim religion.

Consequently, after several months or
years,
loneliness
and
material
difficulties helping, a significant part
of converts to Christianity from Islam
give up. According to association
leaders, between 10% and 50% of
converts abandon the Christian
religion after several years of practice.
Whether they abandon all religious
practice or officially return to Islam,
the lack of appropriate reception by
Christian communities plays a major
role in these departures.

The convert is often accused of
caricaturing
or
making
a
generalization out of their story, and
sometimes even of lying and not
"really" knowing Islam. According to
several leaders, this tension is rooted
in a conception of interreligious
dialogue that refuses to hear any
criticism of Islam. An ex-Muslim
Christian is sometimes seen as a
"problem."

According to all the members of
associative
support
teams
for
converts,
most evangelical and
Catholic authorities have difficulty
understanding
and
taking
responsibility
for
the
spiritual,
relational and material welcome of
converts. It is therefore necessary
that an awareness be raised.
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3.THE STATE RESPONSE TO THE VIOLATION
OF THEIR RIGHTS AND SECURITY

At present, France and other European coutries do not adequately
guarantee the rights and freedoms of those who wish to leave the
Muslim religion, including the right to change their religion. For the ECLJ,
the appropriate response to these testimonies must be firm and lawful:
these rights and freedoms must be effectively guaranteed and protected.
The Universal Declaration of Human Rights,[xv] the International Covenant
on Civil and Political Rights,[xvi] the Charter of Fundamental Rights of the
European Union,[xvii] and the European Convention for the Protection of
Human Rights and Fundamental Freedoms[xviii] are clear sources of
international law guaranteeing this right, and France has committed itself
by ratifying them.
The French Law to strengthen respect for the principles of the Republic,
adopted on August 24, 2021 reinforced the proper application of Article 31
of the 1905 law:

Punishable by one year's imprisonment and a fine of 15,000 euros are
those who, either by threats against an individual, or by making him
fear losing his job or exposing his person, his family or his fortune to
harm, have acted with the purpose of making him exercise or refrain
from exercising religious practice, to be part of or cease to be part of a
religious association, to contribute or refrain from contributing to the
expenses of a religious community.
The penalties are increased to three years' imprisonment and a fine of
45,000 euros when the perpetrator acts by assault or violence.

As these persecutions of converts from Islam
are mainly situated in the family context, it is
delicate for the converts to lodge a complaint
since this would imply most of the time
denouncing their father, brother or cousin
before the courts. The penal response cannot
therefore be the only one to fight against this
phenomenon of obstruction to conversion.
Another suitable solution to allow people
from a Muslim background to effectively
choose the religion of their choice would be
to give more strength and visibility to "the
Charter of Principles for Islam in France."
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Article 3 of the Charter, which dealt with freedom, stated that:

Freedom is guaranteed by the principle of secularism which allows each citizen to
believe or not to believe, to practice the religion of his choice and to change religion.
Thus the signatories undertake not to criminalize a renunciation of Islam, nor to qualify
it as "apostasy" (ridda), still less to stigmatize, or to call for, in a direct or indirect way,
the attack of the physical or moral integrity of those who renounce a religion.
The signatories thus commit themselves to respect Article 9 of the European Convention
for the Protection of Human Rights. This article enshrines the freedom of thought,
conscience and religion.
This article is important because it recognized and aimed to prevent the
persecution suffered by converts from Islam in France. This second
paragraph summarized what witnesses and association leaders have told
us. This article 3 of the Charter is necessary and is not respected by a part of
the Muslim community in France.
Faced with the refusal of several Muslim associations to sign this charter,
the Ministry of the Interior should verify the reasons that push them not to
sign it. It is not acceptable that Muslims in France and elsewhere in Europe
refuse to tolerate those who leave Islam.
The fight against the disclosure of personal data, or "doxing", must be
intensified. Doxing is the practice of searching for and disclosing
information about an individual's identity and private life on the Internet or
to people who request it, with the aim of harming them. The information
revealed can be identity, address, social security number, bank account
number, etc. We have seen that such practices exist on social networks
against converts. In France, these acts are now punishable by three years of
imprisonment and a fine of €45,000 under Article 223-1-1 of the Criminal
Code.
"It would be wishful thinking to ask Muslims in France to
accept and welcome people who choose to leave Islam"
Mehdi D., Founding member of "Mission Ismérie"

Finally, public inquiries by the Ministries of the
Interior are needed to shed light on these converts
and to obtain more accurate statistics in order to
better understand this phenomenon in France and in
Europe.
If the States do not establish and acknowledge the
reality of the problem, most public actors will
continue to deny any persecution of those who leave
Islam and will prevent thousands of people from living
in peace and exercising their religious freedom.
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The ECLJ particularly thanks all the witnesses as well as the following associations: ACIMM
(Association des Chrétiens Issus de Milieux Musulmans), DCCI Ministeries (Defend Christ,
Critique Islam), Islam et Vérité, Jésus le Messie, Legalise Apostasy, Mission Ismérie, Notre Dame
de Kabylie, UNACF (Union des Nord-Africains Chrétiens de France) as well as other
associations that wished to remain anonymous for security reasons.
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